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«HUcTopus u punocopusi HayKm»

dopMa MPOMEKYTOUHOM arrectanuu 1o aucuuiuinae «Mcropus u dumocodus Haykuy»
MpeCcTaBisieT coO00i 3aUeT ¢ OIEHKON, KOTOPBINA MIPOXOIUT B YCTHOU (hopMme.
buiter coCTOUT M3 ABYX BOIIPOCOB:

1) Yacts I — obumme nmpobaemsl punocopun HayKu;

2) Yacrs I — cienmanbabie TpoOIeMbI 00J1acTEl HAYYHOTO 3HAHNS,

Bonpoch! 17151 MOATOTOBKY IIPOMEKYTOYHOM aTTeCTalliy COOOIIEHBI aCTUPAHTAM 3apaHee.

[Tepen 3aueToM C OLEHKOW MPOBOIUTCS KOHCYJIBTAIUS, HA KOTOPOM MPEnoaBaTeib OTBEYAET
Ha BOIPOCHI aCIUPAHTOB.

B pesynbrare nmpomMeXyTOYHOrO KOHTPOJIS 3HAHUM aCHHUPAHTHI IOJIYYarOT aTTeCTAlUIO II0
JUCLUATIIINHE.

Tabmuna 1
HOKZB&TGJIH, KPUTEPHUH U OLICHUBAHME B IMpoLecce HpOMe)KyTO‘{HOﬁ arTrecranmumn
®opma Kpurepnu onennBanns Onenka
MPOMEKYTOTHOI
aTTecTaAlu/BU
NMPOMEKYTOUHOH
aTTecTaluu

3auer ¢ oueHKoii/ AcnHpaHT JaeT OTBETHl Ha BOIPOCHl OwWiera, i1 KOTOPBIX | 3aYTEHO, OTIIMYHO
YCTHBIHA OTBET I10 XapaKTepHO:
Ounery — TIy0OKO€ YCBOEHHE MPOTPaMMHOTO MaTepHraa,
—  W3JIOKEHHE ero HCUYESPIBIBAIONIE, TIOCIEA0BATENHHO, YETKO,
— yMeHHe AenaTb 000CHOBAHHBIEC BBIBOJEI,
— CcOONOJIeHNEe HOPM YCTHOW M TMHCHMEHHOH JHMTEepaTypHOU
peun;

AcTmiipaHT BEpPHO OTBEYAET HA BOMPOC, YKa3aHHBIA B OwWiIeTe, MpH | 3a4TEHO, XOPOIIIO
YCIIOBHH, YTO OTBET HA BOIPOC XapPAKTEPU3YETCS OTCYTCTBHEM
CEPBE3HBIX,  3HAYUMBIX  HETOYHOCTECH, TMPH  CICAYIOIIUX
XapaKTEPUCTHKAX OTBETA:

—  TBepJoe¢ 3HAHME MaTepuaia Kypca,

—  TOCJEIOBaTEeNIbHOE U3JI0KCHUE MAaTEPUAIa,

— 3HaHWE TEOPETHUYECKUX IOJOKEHUH 0e3 00O0CHOBAaHHOW HX
apryMeHTaIuH,

— coOimoieHre HOPM YCTHOHW W THCBMEHHOW JIMTEpaTypHOU
peun;

ACTHpaHT TpenCTaBIIsieT NPABIIIBHBIA OTBET HAa TEOPETHUECKHH | 3adTeHo,

BOIIPOC, YKa3aHHBIN B OWiieTe, IpH YCIOBHH, YTO OTBET HAa BOIPOC | YIOBIECTBOPHTEIHLHO
XapaKTepu3yeTcs 3HAYNTEIFHBIMI HETOYHOCTSIMH, IIPH CIEAYIOIIHX
napameTpax OTBeTa:

— 3HaHWe OCHOBHOTO MaTepHalia, HO BJIAJICHHE UM HE B TIOJHOM
o0BeMe,

— JIONyUIEHHE CYIIECTBEHHBIX HETOYHOCTEH, HEIOCTaTOYHO
MPaBUJIBHBIX (POPMYIIHPOBOK,

— JONyIIeHHWE HApYIIEHHUS JIOTHYECKOW MOCIIE0BAaTENFHOCTH B
W3JI0KeHUU MaTepraa,

— HajJu4Me HapyUIeHWHd HOpPM JIUTEPaTypHOW YCTHOH U
MMCbMEHHOM peyu.

AcripaHT  TpeACTaBIsIET  OTBET Ha  Bompoc  Owmneta, | He 3aureHo,
CBHU/ICTENILCTBYIOIU O HEKOMIIETEHTHOCTH MAarMcTpaHTa, IPH | HEYJOBJIETBOPUTEIHHO
CJIE/TyIOLIHX [TapaMeTpax OTBeTa:

— HC3HAHHUE 3HAYUTEIHLHON YacTH MPOTPaMMHOTO MaTepHala,
— HaJIWY#We CYNICCTBEHHBIX  OIMMOOK B  ONPCACICHHSX,
(hopMyIHpPOBKAX, MOHUMAHUH TEOPETUICCKHUX MTOJIOKCHHUIA;

—  OCCCHCTEeMHOCTh IIPY OTBETE HA MOCTABJICHHBIN BOMPOC,




®opma Kpurepnu onennBanns Onenka
MPOMEKYTOTHOM
aTTecTaluu/BU
NMPOMEKYTOUHOH
aTTecTaluu

— OTCYICTBME€ B OTBETE JIOTMUECKH KOPPEKTHOTO aHajiu3a,
apryMeHTaluy, KiaccuuKaium,

HaJu4he HapyIIeHHH HOPM YCTHOW M MHCHbMEHHOUN JUTEpaTypHOMH
peun.

Pe3ynbraTel ciauu MpoMeXyTOYHOH aTTeCTalluy MO0 MpOorpaMMaM aCHHpaHTYPHl OLEHUBAIOTCS IO
CTOOAJUIbHOM cucTEMe OLIEHKH B cOOTBeTcTBUU ¢ [Tonoxkenuem o popmax, mepuoJUuIHOCTH U MOPSIIKE
OpPraHM3aliH M TPOBEICHHUS TEKYIIETO KOHTPOJS YCIEBAEMOCTH M IPOMEXYTOYHON aTTeCTAalUH
obyuaronruxcsi B AHOOBO «EYCIIo» cnenyromum 00pa3oM, cornacHo Tadmimuie 2.

TaOmuma 2
Cucrema OneHKH 3HAHMI 00y4YarOIINXCS
[IatudanmpHast CrobaibHast BunapHas cuctemMa OlCHKH
(cranmapTHas) cucTeMa CUCTEMa OICHKH

5 (oTu4HO) 100-81 3a4TEHO

4 (xopo11o) 80-61

3 (ymOBICTBOPHUTEIILHO) 60-41

2 (HEyOBIETBOPUTEIHHO) 40 u meHee HE 3a4TEHO

Pe3ynbrarsl MpoMeKyTOYHOTO KOHTPOJIS IO JUCIHUILIMHE, BIPAKEHHBIEC B OI[EHKAX «3auTEHO,
YAOBJIETBOPUTEIBHO»,  «3aUTE€HO, XOPOLIO», «3a4T€HO, OTJIMYHO» I[IOKa3bIBAlOT ypPOBEHb
chopMUpPOBaHHOCTH y OOydYaromerocs 3HaHWH, YMEHHUH, HAaBBIKOB IO pe3yJibTaTaM OOY4YCHHS I10
JUCLUIUIMHE 110 TporpaMMme acnupanTypsl 5.7.7. ConuanbHast U HOMUTHYECKas puiocodus.

Pe3ynprarel MpOMEKYTOUHOTO KOHTPOJSL MO JUCIUIUIMHE, BBIPA)KEHHBIE B OLIGHKE «HE
3a4TEHO, HEYIOBIIETBOPUTEIHHOY», MOKA3bIBAIOT HE C(HOPMHUPOBAHHOCTH y OOYYaroIIErocsi 3HaHUH,
YMEHUH, HABBIKOB IO pPe3ylbTaTaM OOY4YEHHUs TUCIUILIMHE IO IporpaMme acmupaHTypel 5.7.7.
ConmanpHast ¥ onuTU4eckas punocodus.

3agaHuA K NPOMEKYTOYHOM aTTeCTANMHU

IlepeyeHb BONIPOCOB 1JI1 YCTHOIO OTBETA MO OMJIETY:

1 60K

1. ®wunocodus HayKu, ee TpeaMET U 3a1a49H.

2. XapakTepHCTUKa OCHOBHBIX MOJXOA0B K 0OOCHOBAHUIO HAYKH.

3. OcHoOBHbIE CTOpOHBI ObITHS Hayku. Hayka kak mo3HaBaTelbHas JESATENbHOCTh U
COLIMAJIbHBIA HUHCTUTYT.

4. XapakTepHble uepThl HayuyHOTO 3HaHUs. [Ipobaema KpuTepreB HAyYHOCTH.

5. IIpobnema nemapkanuu B puiaocopuu HayKu.

6. IIpoGnemMbl BOSHUKHOBEHHSI HAYKH.

7. TlosutuBuCTCKass Tpagulus B Quiocopun Hayku (KIACCHUYECKMHA TO3UTHUBU3M U
SMITUPHUOKPUTHUIIN3M )

8. IIpobneMHoOe mojie ¥ NPUHIUIHAIBHBIE ITOJIOKEHUS JIOTHYECKOTO AMITUPHU3MA.

9. Kputnueckuii pauronanusm K. [lonmepa

10. IIpobnema pa3BUTHS HAyYHOTO 3HAHMS B KOHLEMIUAX ITOCTIIO3UTUBU3MA

11. Konuenuus HayuHsix peomtornuii T. Kyna

12. Metononoruueckuii anapxusm I1. ®@eiipadbenna. Ero smucreMonaornyeckoe u coruanbHOe
3HAYECHUE.

13. IIpobnema "unTepHamu3zma" M "dKcTepHanIM3Ma' B MOHMMAHUM MEXaHU3MOB Hay4yHOU
JIEATEIbHOCTH.



14. DBomronus HAyYHOW KapTUHBI MUPA U €€ UCTOpUUIECKUE (OPMBI.

15. T'eHe3uc u CTaHOBIIEHUE TEOPETUYECKOTO 3HAHUS B AaHTUYHOM KYJIBType

16. dopmMupoBaHHe MPEANOCHIIOK HOBOEBPOIIECHCKON Hayku B KyJabType CpelHEBEKOBbS U
Bospoxnenus.

17. Hayunas peBomormsi XVI-XVIIBB.: ee conepkaHre 1 OCHOBHbBIE UHTEPITPETAIIN

18. Knaccrueckas Hayka X VIII-XIX BB 1 ee 0COOCHHOCTH.

19. VYcnoBust BO3HUKHOBEHHSI COBPEMEHHOM HAYKH M €€ (PrIocoCKOM MpodieMaTH3aIyi.

20. I'maBHBIE XapaKTEPUCTUKH COBPEMEHHOTIO 3Talla Pa3BUTHUS HAYKHU.

2 0J10K

1. Vcroxku BO3HUKHOBEHUS COIMANBHBIX W TYMAaHUTAPHBIX HAyK KaK OTIEIHHOW O0IIacTh

3HaHUS.
2. TIpobnema 00BEKTUBHOCTH COLMATBHO-TYMaHUTAPHBIX HayK.
3. Amnamutnueckas purocodus VS KontunenTtanpHas dpumocodust
4. JIMHrBUCTHYECKUH MOBOPOT B pustocopuu: coaepanue uaei 1 ux KpUTHKa
5. ®unocodckas pediekcusi OTHOMIEHUH TPUPOABI U KYIBTYPHI.



«/HOCTpaHHBIN A3BIK»

dopma TPOMEKYTOUHOM aTTeCTAMU MO JUCHUIUTMHE «HOCTpaHHBIN SA3BIK» MPEACTABIACT
co0OH 3aueT ¢ OLIEHKON, KOTOPBI COCTOUT U3 JIBYX 3TaIOB.

Ha I arane oOywatonuiics:

—  BBINOJIHSET akaJieMuuecKylo npesenrtanuio B hopmare Conference Paper;

—  BBINIOJIHSIET MUCHMEHHBIN MEPEBOJ] HAYYHOTO TEKCTa IO CHELUUATBHOCTU C aHIJIMKHCKOTO
si3bIKa Ha s3bIK 00y4eHus1. OobeM Tekcta — 15 000 meuaTHbIX 3HAKOB.

—  BBINOJHSET pedepupoBaHUE HAYYHOTO TEKCTA MO0 CHEIUAIbHOCTH Ha aHIJIMHCKOM SI3bIKE.
O6weM Tekcta — 150 crpanmiI.

— TpEACTaBIIICT Ha AaHIIUHCKOM sI3bIKE MPOEKT HaydyHoro wucciuenoBanus (Research
Proposal).

VYeneniHoe BBIMOTHEHUE BBIMICTIEPEUUCICHHBIX 3aJaHUM SIBISIETCS YCJIOBHEM JIOMYCKa KO
BTOPOMY JTaly.

II sTan mpoBoAWTCS B BUJIE 3a4€Ta C OLIEHKON U BKJIFOYAET B ce€0s TPH 3aJaHMUS:

— THUCbMEHHBIN MEPEBOJl OPUTHHATBHOTO TEKCTA MO CHEUATBHOCTU C aHIJIMHUCKOTO SI3bIKa
Ha s3Ik 00y4ueHuss. O0beM — 3000 meuaTHbIX 3HAKOB. BpeMs BoIoTHEHUS paboThl — 45—60 MUHYT,

—  TPOCMOTPOBOE UYTCHHE OPUTHHAIBHOIO TEKCTa Mo creruanbHocTH. O0bem — 2000
IIEYATHBIX 3HAKOB. Bpems BbimosHeHHMs —5 muHyTr. dopma NpoBepKH — Iepenada HU3BICYCHHOU
nH(pOpPMaIIMU Ha HHOCTPAHHOM SI3bIKE B (pOpMaTe aHHOTAIHH,

— Oecema c ’K3aMeHaTOpaMHM Ha HMHOCTPAHHOM S3bIKE IO BOINPOCAM, CBSI3aHHBIM CO
CIENUAIbHOCTHIO M HAyYHOH paboToOi acriupaHTa.

[lepen 3aueToM ¢ OLIEHKON MPOBOAUTCS KOHCYJIBTALIMsI, HA KOTOPOU MpPENoAaBaTeb OTBEYaeT
Ha BOIIPOCHI aCIIMPAHTOB.

B pesynbprare mpoMexyTOYHOTO KOHTPOJIS 3HAHUM acHHUpPaHThl MOITY4alOT aTTECTAIHIO IO
JTUCIUIINHE.

Tabmuna 1
HOK33aTeJIH, KPUTEPHUH U OLICHUBAHME B IMpoLecce HpOMe)KYTO‘{HOﬁ arTrecranmumn
®opma Kpurepnu onennBanns Onenka

MPOMEKYTOIHOI
aTTecTalu/BU
NPOMEKYTOTHOI

aTTecTaldH
3auer ¢ oueHKoii/ 1. Tekct nepeBeneH monHocThi0 (100 % 00beMa) 3a yka3aHHOE | 3a4TEHO, OTIUYHO

[TuceMeHHBII IepeBo, Bpemsi, 0€3 WCKaXCHUI W HETOYHOCTCH. AJIEKBaTHOCTb
MPOCMOTPOBOE UTEHHE, MepeBofia JTOCTHTAETCS 3a CYeT NPABWILHOTO ITOHUMAHHS
Oecema colep)kaHUsl TEKCTa Ha  OCHOBE 3HAHHUA  JIGKCHKO-
rpaMMaTHYEeCKUX TPaBUJ, BIAJCHUS OCHOBAMH TIEPEBO/IA,
MIPaBUIHHOTO MTOHUMAHHSI CHHTAKCUIECKOH U CTIITUCTHIECKOM
CTPYKTYpHl TpEATIOKEHHUS, BIAACHUS TEPMHUHOIOTHICCKOM
CHCTEMBI 10 W30paHHOW crHennanbHOCTH. IlepeBom MOIKEH
COOTBETCTBOBATh  CTaHAApTaM  pPYCCKOTO  S3bIKa,  HO
JIOTMYCKAIOTCA HEOOJbIINE JIEKCUYECKHE W CTHIMCTHUYECKHE
HeTouHocTH (1-2);
2. OK3aMeHyeMbli JIEMOHCTPUPYET HOPMaTUBHOE
MPOU3HOIICHHE M OCIIOCTh PEYH, yYMEET MNPHICPKUBATHCS
CXEMEI pedepaTuBHOTO H3JI0)KECHUS coJlepKaHus
MPEIbSBICHHOTO TEKCTa, yMEeT JIOTHYECKH MU TPaMOTHO
nepeaaThb cofepyKaHme MIPOYUTAHHOTO, HCTIONB3YS
pa3HOOOpa3HyI0 JIEKCUKY M TpaMMaTHYecKHe CTPYKTYpHI,
BJIaJICET HAaBBIKAMHM OOOOIIEHMS, BBIJCIICHHS TIJIABHOIO H
BBIDOKEHUS CBOETO MHEHHS. BO3MOXHBI  OTHEIbHEIE




®opma
MPOMEKYTOTHOI
aTTecTalMu/BU
NPOMEKYTOYHOI
aTTecTaluu

Kpurepnu onennBanns

Onenka

HE3HAYUTEJbHbIE  OIMIMOKM, HE HAPYNIAIOUIME  JIOTHKY
U3JIOKEHUS,

3. DK3aMeHyeMbIit JaeT JIOTUIECKU 000CHOBaHHBIC
pa3BepHYTbIE OTBETHI Ha BOIPOCHI 3K3aMEHATOpa, YMEEeT
BbIp@XKAaTh CBOE MHEHHE, [PUBOAUTH MPHUMEPbI IS
WUTIOCTPAlMd CBOETr0 OTBETa, HCIIOJIB3YyeT pPa3HOOOpa3Hbie
CHUHTaKCHYECKUE CTPYKTYPBI, BIIajiceT MpaBUIIaMH
rpamMMaTHKH, obnamaer HIAUPOKUM CHEKTPOM
00I11epa3roBOPHOI U PO ECCHOHATBLHOMN JTCKCUKH; TIPU OTBETE
BO3MOKHBI OT/ENbHBIC MEJIKAE OIIHOKH, B IIEJIOM, HE
HAPYIIAIOIHE KOMMYHHKAIHIO.

1. Tekct nepeBenen nonHocThIO (100 % 00BEMa) 3a yKa3aHHOE
BpeMsi, TIEPCBOJ  BBIIIOJHCH AaJICKBAaTHO, JK3aMCHYEMBIi
JNEMOHCTPUPYET 3HAHHUE CHUHTAKCHYECKHX U  JICKCHUKO-
rpaMMaTUYECKUX TPaBWI, HO JOMYCKaeT HETOYHOCTH
nexcudeckoro (He Oomee 2-1) w/mmu crmimuctudeckoro (1-2)
XapaxTepa;

2. DK3aMeHyeMblid JEMOHCTPUPYET IOCTaTOYHO XOpoliee
MPOU3HOIICHNE, YMEET CIIeJoBaTh cxeMe pedepaTHBHOTO
M3JI0KEHUS TEKCTa, BELACIAT TNIaBHOE, TOTHYECKH U TPAMOTHO
nepeiaBaTh CONCPKAHUE IPOYUTAHHOTO, HO HCIBITHIBACT
TPYIHOCTHU CO CTPYKTYPHUPOBAHUEM IMOTYYCHHOMN HH(POpMAIIUT
(00oOmIeHHEM, BBIBOJIAMH, BBICKA3bIBAHUEM COOCTBCHHOTO
MHeHHs). JlomyckaeT HEKOTOphIE TpaMMATHYCCKUE —HITH
JICKCUYECKUE ONIMOKH, KOTOPhIE HE HAPYIIAIOT JIOTUKY
U3JI0KEHUS, HO BIIMSIOT Ha OCIJI0CTh peul;

3. Dk3aMeHyeMbIli NTaeT pa3BEepHYThIe OTBETHI HE Ha BCE
BOIIPOCHI 3K3aMEHATOPA, IEMOHCTPUPYS YMEHHUE MOIB30BATHCS
pa3sHOOOPa3HBIMH  TPaMMAaTHYECKUMH  CTPYKTypamMH |
00111epa3roBOpHON U MPoheCCHOHATEHOHN JIEKCHKOW B paMKax
OCBOEHHOM nporpaMMsl. [Ipu 3ToM 5K3aMeHyeMBIN HE BIAJIEET
HaBBIKAMU CTPYKTYPHUPOBAHHS CBOMX BEICKa3bIBAaHHH, HE yMEET
COTPOBOXKAATh MX COOTBETCTBYIOIIMMH MPUMEPAMHU, CCHLTKAMHU
U T.II.; IPU OTBETE UM JIOMYCKAKOTCS ONMIMOKH MPU MOCTPOCHUH
CIIOXHBIX  peuYeBble  KOHCTPYKLMH  0€3  HapyLIeHHsS
KOMMYHUKAIIH B IICJIOM.

3a4yTeHo, XOpOoILIO

1. IlepeBon BBINOJHEH B YKa3aHHOE BpeMs U ero o0beM
cocTaBisieT He MeHee 75 % o0beMa OpHUrHHaa, WY BBITIOIHEH
B moimHoM obOwseme (100 %), HO mpHW mepeBoxe AOMYIICHBI
nckaxxkeHust (1-2), merounoctu (He Ooinee 3) B pe3yiabrare
rpaMMaTHYeCKUX OMMOOK W BHIOOpA JIEKCHYIECKOTO 3HAUCHUS
CJIOB, HE COOTBETCTBYIOIIIETO KOHTEKCTY;

2. DK3aMeHyeMBbId JIOMyCKaeT 3aMETHbIE OINMOKH B
MIPOU3HOIICHNH, HE CIIEyeT cXxeMe pedepaTuBHOTO N3IT0KEHHS
TEKCTa/CTaTbi, HO MOXET a/IEKBaTHO IEpeiaTh CoJepiKaHHue
MIPOYUTAHHOTO, UCIOJB3Ys OIPAaHWYEHHBIH 3amac JICKCUKH, U
JIOITyCKasi FpaMMaTHYeCKUe OLTHOKH, He HapYILIAIOIIe JIOTHKY
N3JI0KEHUS,;

3. Dk3aMeHyeMbIi JaeT KpaTKue OTBETHI, HCIBITHIBACT
TPYIHOCTH IIPH NPUBEACHUU IPUMEPOB M BBICKA3BIBAHUU
COOCTBEHHOTO MHEHHS, HCIIONB3yeT OTHOCHTENHHO MPOCTHIC
JIEKCUKO-TPaMMaTHIECKIE CpeICTBa, JIEMOHCTPHUPYET
OTPAaHWYEHHBIA 3amac JICKCHKH, JOIYCKaeT OMIMOKH TP

3auTeHo,
YIOBJIETBOPUTEIBHO




®opma Kpurepnu onennBanns Onenka
MPOMEKYTOTHOI
aTTecTalu/BU
NPOMEKYTOYHOI
aTTecTaluu

HCIIOJIb30BaAaHUH JICKCUKO-TPAMMATUYCCKUX CTPYKTYD,
NpEeIATCTBYIOIUX HOHHOHCHHOﬁ KOMMYHUKAIWH.

1. Tekcr mnepeBeneH B ykazaHHOe Bpems u ero oObem | He 3auteHo,
cocrapisieT MeHee 75 % o0beMa OpHruHajia, M BHIIOJIHEH B | HEYJOBICTBOPUTEIHHO
MOJTHOM 00BeMe, HO [OmyIleHBl HckaxkeHus (3 u Ooiee),
HeTouHOCTH (4 m Oojee) B pe3ydbTare IpaMMaTHYECKHX
omuOOK W BHIOOpAa JEKCHYECKOTO 3HAYCHHS CIIOB, HE
COOTBETCTBYIOIIETO KOHTEKCTY, a TakKXe CTHIUCTHICCKHUEC
HeTouHOoCTH (2-3);

2. Dk3aMeHyeMblil  Jomyckaer rpyOble  OommMOKH B
MIPOM3HOLIEHUH, HE CJIEyeT CXeMe pe(hepaTUBHOTO N3JIOKESHUS
TEKCTa, HE MOXET aJCKBaTHO TMepenaTth COoJCpKaHUE
MPOYUTAHHOTO,  JOMYCKAeT  MHOTO  JIGKCHYECKHX U
IrpaMMaTHYCCKUX OIMOOK, HAPYIIAIOIINX JIOTUKY U3JI0KCHIS,
3. OKk3aMeHyeMblii  Jlaer HeaJICKBaTHEIC OTBETHI,
JIEMOHCTPUpPYET HETIOHMMaHHE BOMPOCOB 3K3aMEHATOpa,
HCTIONB3YeT OTPAaHWYCHHBIN 3arac CJIOB, JOIMyCKaeT OOoJbIIoe
KOJIMYECTBO JIEKCMUECKAX W TPAMMATHYCCKUX OIMIMOOK, UTO
MIPUBOJIUT K HAPYIICHUIO KOMMYHHKAITHH.

Pesynbrarel cnauu mpoMeKyTOYHOM arTeCTalMy 10 IPOrpaMMaM acIUpPAHTYpPbl OLIEHUBAIOTCS
o CTOOAUTBHOM CHCTEME OIICHKH B cOOTBeTCTBHHU C [loyiokeHHEM O (opmax, MEPUOJUIHOCTH H
MOPSIIKE OpraHU3alMi U IMPOBEIACHUS TEKYLIErO0 KOHTPOJIA YCIIEBAEMOCTH M IIPOMEXYTOUYHOH
arrectanuu odydarommxcsi B AHOOBO «EYCIIoy» cnenyromum 06pa3oM, corsiacHO Tadiuiie 2.

TaOmuma 2
Cucrema OneHKH 3HAHMI 00y4YarOIINXCS
[IatudanmpHast CrobanbHas BunapHas cuctemMa OICHKH
(cranmapTHas) cucTeMa CUCTEMa OIICHKH

5 (oTu4HO) 100-81 3a4TEHO

4 (xopo11o) 80-61

3 (YmOBICTBOPHUTEIILHO) 60-41

2 (HEyOBIETBOPUTEIHHO) 40 u meHee HE 3a4TEHO

Pe3ynbrarsel mpomMeKyTOUHOTO KOHTPOJIS IO IMCLUUILIMHE, BRIPAXKEHHBIE B OLEHKAX «3a4TEHO,
YIAOBJIETBOPUTENBHO», «3aYTEHO, XOpOIIO», «3a4T€HO, OTJIMYHO» IOKa3bIBAalOT YPOBEHb
c(hOpMUPOBAHHOCTH y OOYyYaromIerocss 3HAHWUM, YMEHUH, HABBIKOB IO pe3yibTaramM OOy4YeHHS IO
JTUCIUTIIIMHE TI0 MpoTrpaMMe actiupanTyphl 5.7.7. CounanbHas v MOMUTHIECKas GUIocodusi.

Pe3ynprarel MpoOMEKYTOUHOIO KOHTPOJIS MO JUCLUIUIMHE, BBIPQKEHHBIE B OLIEHKE «HE
3a4TE€HO, HEYIOBJIETBOPUTEIHHOY, MMOKA3hIBAIOT HE C(HOPMUPOBAHHOCTH y OOy4aroUIerocsi 3HaHUM,
YMEHUH, HaBBIKOB MO pe3yjibraraM OOy4deHHs IUCLUUIUIMHE 10 MPOrpaMMe aclupaHtypsl 5.7.7.
ConmanbHas ¥ MoMUTHIeCKas Guitocodusi.

3ajaHus K NPOMEKYTOYHOM aTTecTaAlNU
1. Hay4Hble TEKCTHI AJ151 NMCbMEHHOT0 NepeBoaa

Linguistic Analysis and Ordinary Language
One of the major interests in twentieth-century Western philosophy is language. At first
glance, this may seem puzzling, but a second look suggests that it is not so surprising. Our scientific



theories, our religious and philosophical views, and our commonsense understandings are all
expressed in language. Whenever we try to communicate with someone about a matter of any
importance, it is language that carries the freight. What if there were something misleading about the
language in which we think? What if it sets traps for us, catapults us into errors without our even
realizing it? Perhaps we ought not to trust it at all.

Actually, this suspicion is a sort of subtext running through modern philosophy, but in the
twentieth century this attention to language becomes a major preoccupation of philosophers. The
interest in language has been so dominant that some speak of “the linguistic turn” in philosophy.

In this chapter we examine two phases of this interest in language. These two phases are often
called analytic philosophy and ordinary language philosophy. Both are complex movements involving
many thinkers, and one could get a taste of these styles of doing philosophy in a number of ways. We
have chosen to focus on one remarkable thinker, Ludwig Wittgenstein (1889-1951), whom many
would cite as one of the greatest philosophers of the twentieth century. Surprisingly, he can stand as
an emblem for both phases because Wittgenstein changes his mind. As we follow his severe critique
of his own earlier analytic thought, we can see how attention to language in its ordinary employment
tends to supplant the earlier attraction of an ideal language. Wittgenstein is also interesting because
he is not just interested in language; his passionate concern from first to last is: How shall we live?
But first we need a little background.

To understand analytic philosophy, we need to know at least a bit about modern logic. It is a
tool of very great power, incredibly magnified in our day by the speed and storage capacities of the
digital computer. Every college and university now teaches this “formal,” or “symbolic,” logic, which
was developed in the period near the beginning of the twentieth century by Gottlob Frege, Bertrand
Russell, Alfred North Whitehead, and others.

The power of the new logic derives from abstracting completely from the meaning or semantic
content of assertions. It is a formal logic in just this sense: The rules governing transformations from
one symbolic formula to another make reference only to the syntactical structures of the formulas in
question and not at all to their meaning. Aristotle’s logic of the syllogism, of course, is formal in this
same sense. But the new logic provides a symbolism for the internal structure of sentences that is
enormously more powerful than Aristotle’s.

Martin Heidegger

Martin Heidegger was born in the southern German village of Messkirch, near the Swiss
border, in 1889. He seldom went far from that area. He felt close to the earth and treasured the fields
and woods among which he lived. As a youth, he considered studying for the priesthood but turned
instead toward philosophy, which he took to be devoted to more fundamental matters. In his adult life
he was a professor, mainly at Freiburg, not far from where he was born. Although Heidegger was not
in all respects an admirable person, he is nevertheless a philosopher of great power. He died in 1976.

The difficulty of his writing is legendary. Heidegger’s aim is to try to say things that our
tradition—the great conversation since Plato—has made it hard to say. Heidegger thinks the tradition
has “hidden” precisely what he is most interested in, so he devises new terms to express what he wants
to say. Often these inventions have Greek etymological roots. Sometimes they are ordinary words put
together in extraordinary ways or given extraordinary meanings. The difficulty is compounded
because translators do not always agree on the best English rendering of a German term, so the same
term may be translated several ways.

In 1927, Heidegger published a book called Being and Time. The work Heidegger projected
was in two parts, and Being and Time constituted just two-thirds of the first part. The rest was never



published. Why? Apparently, he came to believe that the edifice for which Being and Time was to
provide a foundation could not be built on that foundation. Consequently, there was a “turn” in his
thinking, so that (as with Wittgenstein) we can speak of the early and the late philosophy. Heidegger’s
thought after this “turn” is important, but notoriously difficult. Here we will restrict ourselves to his
early thought, examining the influential themes in Being and Time. Heidegger’s thought has from the
beginning a remarkable single-mindedness. There is one question, and only one, to which all his
intellectual effort is directed. Heidegger calls it the question of the meaning of Being. How to
understand this question is itself a question. The concern it expresses will become richer and clearer
as we explore his philosophy, but we should now address it in a preliminary way. How could we make
any progress in answering this question about the meaning of Being?

Civilization

I am standing on the Pont des Arts in Paris. On one side of the Seine is the harmonious,
reasonable facade of the Institute of France, built as a college in about 1670. On the other bank is the
Louvre, built continuously from the Middle Ages to the nineteenth century: classical architecture at
its most splendid and assured. Just visible upstream is the Cathedral of Notre Dame — not perhaps the
most lovable of cathedrals, but the most rigorously intellectual facade in the whole of Gothic art. The
houses that line the banks of the river are also a humane and reasonable solution of what town
architecture should be, and in front of them, under the trees, are the open bookstalls where
generations of students have found intellectual nourishment and generations of amateurs have
indulged in the civilised pastime of book collecting. Across this bridge, for the last one hundred and
fifty years, students from the art schools of Paris have hurried to the Louvre to study the works of
art that it contains, and then back to their studios to talk and dream of doing something worthy of the
great tradition. And on this bridge how many pilgrims from America, from Henry James downwards,
have paused and breathed in the aroma of a long-established culture, and felt themselves to be at the
very centre of civilisation.

What is civilisation? I don't know. I can't define it in abstract terms — yet. But I think I can
recognise it when I see it; and I am looking at it now. Ruskin said: 'Great nations write their
autobiographies in three manuscripts, the book of their deeds, the book of their words and the book
of their art. Not one of these books can be understood unless we read the two others, but of
the three the only trustworthy one is the last.' On the whole I think this is true. Writers and politicians
may come out with all sorts of edifying sentiments, but they are what is known as declarations of
intent. If I had to say which was telling the truth about society, a speech by a Minister of Housing or
the actual buildings put up in his time, I should believe the buildings.

But this doesn't mean that the history of civilisation is the history of art — far from it. Great
works of art can be produced in barbarous societies — in fact the very narrowness of primitive society
gives their ornamental art a peculiar concentration and vitality. At some time in the ninth century
one could have looked down the Seine and seen the prow of a Viking ship coming
up the river. Looked at today in the British Museum it is a powerful work of art; but to the mother of a
family trying to settle down in her little hut, it would have seemed less agreeable — as menacing to her
civilisation as the periscope of a nuclear submarine.

Man — the Measure of All Things
The men who had made Florence the richest city in Europe, the bankers and wool-merchants,
the pious realists, lived in grim defensive houses strong enough to withstand party feuds and popular
riots. They don't foreshadow in any way the extraordinary episode in the history of civilisation known
as the Renaissance. There seems to be no reason why suddenly out of the dark, narrow streets there



arose these light, sunny arcades with their round arches 'running races in their mirth' under their
straight cornices.

What had happened? The answer is contained in one sentence by the Greek philosopher
Protagoras, 'Man is the measure of all things'. The Pazzi Chapel, built by the great Florentine
Brunellesco in about 1430, is in a style that has been called the architecture of humanism.
His friend and fellow-architect, Leon Battista Alberti, addressed man in these words: '"To you is
given a body more graceful than other animals, to you power of apt and various movements, to
you most sharp and delicate senses, to you wit, reason, memory like an immortal god.' Well, it is
certainly incorrect to say that we are more graceful than other animals, and we don't feel much like
immortal gods at the moment. But in 1400 the Florentines did. There is no better instance of how
a burst of civilisation depends on confidence than the Florentine state of mind in the early fifteenth
century. For thirty years the fortunes of the republic, which in a material sense had declined, were
directed by a group of the most intelligent individuals who have ever been elected to power by a
democratic government. From Salutati onwards the Florentine chancellors were scholars, believers
in the studia humanitatis, in which learning could be used to achieve a happy life, believers in the
application of free intelligence to public affairs, and believers, above all, in Florence.

The second and greatest of these humanist chancellors, Leonardo Bruni, compared the civic
virtues of republican Florence with those of republican Rome. Later he went even further and
compared her to Athens in the age of Pericles. Medieval philosophers, insofar as they thought of their
own times in the context of history, were inclined to be gloomy. 'We are dwarfs,' said John of
Salisbury, 'standing on the shoulders of giants.' But Bruni saw the Florentine republic as reviving the
virtues of Greece and Rome.

Nietzsche: Pessimism and Tragedy

Appropriately enough for a classically trained philologist, Nietzsche’s first book, The Birth of
Tragedy, is about the Greeks. Both its style and its content were shocking to his scholarly colleagues.
It is not a dry historical treatise filled with footnotes and Greek quotations; it is a passionately argued
account of how tragedy allowed an ancient people to solve the problem of “the value of existence”,
together with a plea for the relevance of that solution today. Nietzsche challenges the received view
of the Greeks, that everything they did expressed a noble simplicity and grandeur, a calm and
measured naivete, a spirit in which everything was harmonious and beautiful. Though this spirit fits
Greek statues and temples, Nietzsche argues that it doesn’t fit tragedy—in particular, it doesn’t fit
what we know of the origins of tragedy.

What is the problem that tragedy is supposed to solve? The problem is pessimism. Contrary to
the accepted view of Greek cheerfulness, Nietzsche believes that the Greeks looked into the abyss of
human suffering without blinking, that they experienced the terrors and misery of life—and they did
not look away. All things considered, said Greek folk wisdom, Silenus is right; the best of all is not to
be. And yet the Greeks found a way to live, to affirm life, even to rejoice in life. How did they do
that? Nietzsche finds the key to this puzzle in their art, especially in their tragedies.

The first thing to note is that the tragedies were performed at religious festivals. Attending
these performances was serious business, more like going to a papal mass than taking in the latest hit
movie. The second thing to note is that prizes were given for the best plays at each festival, so
playwrights were continually challenged to excel. But most important, the tragedies unite two
opposing powers in human life. Nietzsche designates these powers with the names of two Greek gods,
Apollo and Dionysus; each is the patron of a certain kind of art.

Apollo is the god of order and measure, the god of reason and restraint and calm composure.
It is the spirit of Apollo that reigns supreme in the harmonious sculptures on the Parthenon, where



each individual being reaches a divine perfection without denying the perfection of any other. This
spirit also pervades Homer’s portrayal of Olympus and its radiant gods. Zeus, Hera, Athena, Poseidon,
and the rest are a magnificent dream of the human spirit.

In this way, Nietzsche accounts for the epic, for the glories of Homer’s Iliad and Odyssey. But
tragedy is something else. In tragedy, the suffering in human life is not “veiled and removed from
view”; it is presented, explored, and given weight. Tragedy shows us the terror.

IIpu poBeneHnH MPOMEKYTOUHON aTTECTALUU MOTYT MCIIOJIb30BaThCsl AYyTEHTUYHBIE TEKCTHI
n3 MoHorpadui, HaydHBIX CTaTed, W3y4aeMbIX AacMHUpPaHTaMH B XOJI¢ 3aHATUH MU HAYIHBIX
HUCCJIETOBAHUM.

2. HayuyHble TeKCTbI JJIs1 IPOCMOTPOBOI0 YTEHUSI

Philosophy of Science

Scientists usually take for granted a set of basic assumptions that are needed to justify the
scientific method: (1) that there is an objective reality shared by all rational observers; (2) that this
objective reality is governed by natural laws; (3) that these laws can be discovered by means of
systematic observation and experimentation. Philosophy of science seeks a deep understanding of
what these underlying assumptions mean and whether they are valid.

The belief that scientific theories should and do represent metaphysical reality is known as
realism. It can be contrasted with anti-realism, the view that the success of science does not depend
on it being accurate about unobservable entities such as electrons. One form of anti-realism is
idealism, the belief that the mind or consciousness is the most basic essence, and that each mind
generates its own reality. In an idealistic world view, what is true for one mind need not be true for
other minds.

There are different schools of thought in philosophy of science. The most popular position is
empiricism, which holds that knowledge is created by a process involving observation and that
scientific theories are the result of generalizations from such observations. Empiricism generally
encompasses inductivism, a position that tries to explain the way general theories can be justified by
the finite number of observations humans can make and hence the finite amount of empirical evidence
available to confirm scientific theories.

Justified Group Belief

Groups are often said to believe things. For instance, we talk about the Catholic Church
believing that the Pope is infallible, and the United States government believing that people have the
right to free speech. Some of these beliefs amount to knowledge while others do not, with epistemic
justification being one of the central features distinguishing these two categories. But how should we
understand a group’s justifiedly believing that?

The importance of this question is clear, both theoretically and practically. If we do not
understand the justification of group beliefs, then we cannot make sense of our widespread epistemic
attributions to collective entities — of evidence that they have, or should have, and of propositions
that they know, or should have known. Moreover, the justificatory status of such beliefs matters a
great deal to whether groups are morally and legally responsible for certain actions and, accordingly,
the extent to which they ought to be held accountable. For instance, if the Bush Administration
justifiedly believed that Iraq did not have weapons of mass destruction, then not only did the
administration lie to the public in saying that it did, but it is also fully culpable for the hundreds of
thousands of lives needlessly lost in the Iraq war.



Despite this, the topic of group justification has received surprisingly little attention in the
literature, with the few who have addressed it falling into one of two camps. On the one hand, there
are those who favor an inflationary approach, where groups are treated as entities that can float freely
from the epistemic status of their members’ beliefs. For these theorists, the justificatory status of group
belief involves only actions that take place at the group level, such as the joint acceptance of reasons.
On the other hand, there are those who endorse a deflationary approach, where justified group belief
is understood as nothing more than the aggregation of the justified beliefs of the group’s members.

A Definition of Communication

If communication is complex and multidimensional, then it can be defined in the following
way: communication occurs whenever meaning is attributed to behavior or the residue of behavior.

Behavior residue is what remains as a record of our actions. For instance, this chapter is a
behavior residue of many of our past acts of communication. As authors, we had to think, write, and
type on a computer for you to read these words. This notion of residue is extremely important to
students of intercultural communication because it calls attention to some of the consequences of past
experiences—experiences that are often culture bound.

When someone observes our actions or their residual effects and decides they mean something,
we have made contact and have communicated whether our behavior was conscious or unconscious,
intentional or unintentional. Whenever our behavior becomes a message to which someone else
attaches meaning, we are communicating. In this sense, our words, actions, and even the absence of
them convey messages about how we are reacting to the moment.

This general definition of communication emphasizes the attribution of meaning to a behavior
meaning we encounter in our environment. Try to imagine that somewhere in each of our brains is a
meaning reservoir in which are stored all of the meanings we process at any given moment. These
various meanings have accumulated throughout our lifetime as the outside world has sent us trillions
of messages. As the novelist Pavese once wrote, "We do not remember days, we remember moments."
In this sense, meaning is relative to each of us because we all have had unique moments. These
individual attributions represent the countless variables that come into play each time we
communicate.

Communication thus takes place on many levels. That is, many of our messages are
constructed and sent with conscious intent ("I shall smile because I want to look happy"), while others
are sent without our even being aware of them (someone sees you walking fast and assumes you are
in a hurry and cannot stop to visit).

[Ipu mpoBeneHnH MTPOMEKYTOUHON aTTECTAIIMU MOTYT MCIIOJIB30BAaThCSl AyTCHTUYHBIE TEKCTHI
U3 MOHOrpaduii, Hay4HBIX CTaTeil, M3y4aeMbIX AaclUpaHTAaMH B XOJ€ 3aHATUH M HayYHBIX
HICCIIENOBAHUMN.

3. Bonpocsl a1 0ecenbl
Discussing Background Information and Research
What Institute / Academy / University did you graduate from?
When did you graduate from the Institute / Academy / University?
What subjects were you interested in?
What is your specialty area?
What is your current research focus?
When did you get interested in research work?
What is the subject of your future dissertation?
What issues are you going to address?
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10.
11.
12.
13.
14.
15.
16.
17.
18.

19.
20.
21.
22.

Is there extensive specialist literature on your subject?

What is theoretical framework of your research?

Why is your research important / topical?

What empirical material are you going to rely on?

What methods and techniques are you going to employ?

In what way is your paper going to contribute to developing your research field?

What is the theoretical / practical significance of your research?

Have you started your research yet? How long will it take you to write your dissertation?
What do you think determines a person's progress in academic environment?

Who is your academic supervisor? Do you often consult him / her? What does he / she
specialize in?

What professional training / retraining courses have you taken up / would you like to take up?
Why did you choose your particular field of research?

What personal characteristics do you feel are necessary for success in your chosen field?
What are your long term / short term plans and ambitions?



«CounmnajpHasi M NoJUTHYECKas pusiocopusn»

dopMa MPOMEKYTOYHOM aTTECTAIMM MPEACTABISIET COOOW 3a4eT C OICHKOW/IOMYCK K
KaH,Z[I/II[aTCKOMy 3K3aMeHy, BBICTaBJIHeMI:II\/'I Ha OCHOBC yCTHOI‘O OTBETa 110 61/I.H€Ty.

[Tepen 3aueToM C OLIEHKOM MPOBOAUTCA KOHCYJIbTAIMS, HA KOTOPOM MPENnogaBaTesib OTBEYAEeT
Ha BOIIPOCHI aCIIUPAHTOB.

B pesynbprare mpoMeKyTOYHOIO KOHTPOJISL 3HAHUW aCIHMPAHTHI IOJYYarOT aTTECTALUIO 110
JUCLUATIIINHE.

Tabmuna 1
HOR&Z}&TBJ’[H, KPUTECPUM U OICHUBAHUE B ITpoLeCCe l'[pOMB)KyTO‘lHOﬁ arTrecranumn
®opma Kpurepnu onennBanns Onenka
MPOMEKyTOYHOI
aTTeCTAlMH/BU
NMPOMEKYTOUHOM
aTTecTalluH

3auer ¢ oueHKoii/ AcnHpaHT JaeT OTBETHl Ha BOIPOCHl OwWiera, i1 KOTOPBIX | 3a4TEHO, OTIUYHO
YCTHBIH OTBET IO | XapaKTEepHO:

Ounery — TiIyO0OKO€ yCBOSHHE POTPaMMHOTO MaTepHaa,

— H3JI0KEHHE eT0 HCUYEPIBIBAIOIIE, IIOCIIEA0BATEIHHO, YETKO,

— yYMCEHHE JieJaTh 000CHOBAHHBIE BBIBOJIBL,

— coOJroIeHre HOPM YCTHOM M MMMCbMEHHON JIMTepaTypHOU peun;

AcTmipaHT BEpPHO OTBEYAeT HA BOMPOC, YKa3aHHBIH B OwWIIeTe, pH | 3a4TE€HO, XOPOIIO
YCIIOBHH, YTO OTBET HA BOMIPOC XapPaKTEPU3YETCS OTCYTCTBHEM
CEPbE3HBIX,  3HAYMMBIX  HETOYHOCTECH, TMPH  CICAYIOIIUX
XapaKTEPUCTHKAX OTBETA:

— TBEpIOE 3HAaHUE MaTepHuala Kypca,

— MOCIIeIOBATEeIbHOE H3IIOKEHUE MaTepHraa,

— 3HAaHHC TEOPETHYCCKUX IIOJIOKEHUN 0e3 O00OCHOBAaHHOW WX
apryMeHTaIuH,

— coOJroIeHre HOPM YCTHOM M MMUCbMEHHON JIMTepaTypHOU peun;

AcCTUHpaHT TIPEeICTaBIIET TPABIIIBHBIH OTBET HAa TEOPETHUYECKHH | 3adTeHo,

BOTIPOC, YKa3aHHBIN B OHMJIETe, IPH YCIOBHH, YTO OTBET HA BONPOC | YIOBJIETBOPUTEIHHO
XapaKTepu3yeTcs 3HAYNTEIFHBIMI HETOYHOCTSIMH, IIPH CIEAYIOIIHX
mapameTpax OTBeTa:

— 3HAaHHE OCHOBHOTO MaTepHaia, HO BIaJIeHHE MM HE B IOJTHOM
o0BeMe,

— JIONyIIEHUWE CYLIECTBEHHBIX HETOYHOCTEH, HEZOCTATOYHO
MPaBUJIBHBIX (POPMYIIHPOBOK,

— JIONyIIEHUE HapyUIeHHs] JIOTHYECKOW IMOCJeI0BaTeIbHOCTH B
W3JI0’KEHUU MaTepuana,

— HalW4Yue HAPYUICHUH HOPM JIUTEPAaTypHOM yCTHOM U
MMCbMEHHOM peyn.

AcripaHT  TpeACTaBIsLeT  OTBET Ha  Bompoc  Owmieta, | He 3aurteHo,
CBHCTENbCTBYIOIUI O HEKOMIETEHTHOCTH MAarucTpaHTa, IPH | HEYJOBIETBOPUTEIHHO
CJIEYIOLINX ITapaMeTpax OTBETa:

— HE3HaHHE 3HAYUTEJILHOHN YacTH MPOrpaMMHOTO MaTepHaa,

— HauU4Yhe  CYNIECTBEHHBIX  OMMOOK B  ONpPEACICHHSX,
(hopMyITUpOBKaxX, TOHUMaHUU TEOPETHYECKHUX MOJI0KEHHH;

— 0OeccHCTeMHOCTh PU OTBETE Ha MOCTABJICHHBIN BOIPOC,

— OTCYTCTBHE B OTBETE JIOTHYECKH KOPPEKTHOTO aHaJn3a,
apryMeHTaLuH, KIacCu(pUKaLNH,

— Hajdu4yhe HapyleHWH HOpPM  yCTHOM M IHCBMEHHOH
JIMTEPATypHOH peuu.

Pesynbrarel ciaum npoMeXyTOYHOM aTTeCTAMH [0 POrpaMMaM aCIUPaHTypPhl OLIEHUBAIOTCS
1o CTOOAJUIBHOW CHCTEME OLIEHKHM B cOoOTBeTcTBUU C llonokeHumem o ¢dopmax, NEpUOIUYHOCTU H



NOPSIIKE OpraHM3alliid W TPOBEIEHHS TEKYIIEro KOHTPOJS YCIIEBAEMOCTH W IPOMEKYTOUHOM
arrecranuu obyyarornuxcs B AHOOBO «EYCIIo» cnemyronmum o6pa3oM, coriacHo Tabmiwuie 2.

Tabmauma 2
Cucrema OneHKH 3HAHHI 00y4alOIIUXCS
[aTubannpHas CrobannbpHas BunapHas cuctema OLICHKH
(cranmapTHas) cucTema CHCTEMa OLCHKH

5 (oTM4HO) 100-81 3a4TE€HO

4 (xoporio) 80-61

3 (YIOBJIETBOPHTEIHHO) 60-41

2 (HEYJOBICTBOPUTEIHHO) 40 u meHee HE 3a4TEHO

Pe3ynbTarhl MPpOMEXyTOYHOTO KOHTPOJIS O AUCHUIUIMHE, BBIPAXKEHHBIE B OLIEHKAX «3a4TEHO,
YIOBJIETBOPUTEIBHO», «3aUTEHO, XOPOIIO», «3a4TE€HO, OTJIMYHO» IOKA3bIBAIOT YPOBEHb
c(hOpMUPOBAHHOCTH Yy 0OydYaromerocss 3HaHWM, YMEHUN, HABBIKOB 1O pe3yJbTaTaM OOYy4YeHHUs I10
JTUCLHUIUIMHE 110 TporpaMMme acnupanTypsl 5.7.7. ConuanbHas U OAUTHYECKas puiocopusl.

Pe3ynbTathl mpoOMEKYTOYHOTO KOHTPOJSL MO JUCHUIUIMHE, BBIPRKEHHBIE B OIICHKE «HE
3aYTEHO, HEYAOBJIECTBOPUTEILHOY, MOKA3bIBAIOT HE COPMHPOBAHHOCTh Y O0yUalOMIErocss 3HAHUH,
YMEHUM, HABBIKOB IO pe3yJbTaTaM OOYy4YeHUs IUCIUILIMHE MO MpoTrpaMMe aclupaHTypbl 5.7.7.
ConmanbHas U oauTHYeCcKas punocopus.

3agaHuA K NPOMEKYTOYHOM aTTeCTANMHU

IlepeyeHb BOPOCOB /1JIsl YCTHOI'O OTBETA MO OWJIETY:

1. CoumansHas Gunocodusi, ee MpeaIMeT U METO/IbI.

2. OcHOBBI conuagbHOM »snucTeMoiioruu: ColuanbHas PEeATbHOCTh KaK pealbHOCTh
CEMaHTHYECKasl.

3. CoumanpHas ¢uinocopuss M KpU3HC KIACCHUYECKUX MapagurM COIHAIbHBIX HayK
CEpeIuHBI U BTOPOI1 ooBUHbI 20ro Beka

4. TIlpakceonoruueckass Quiocodust s3plka M PEBOJIOLMS B KOHLEMLUU <«GHAUYEHUS»
(3HaueHune Kak ymotpeOsienue). Kpuruka ¢miocopckux OCHOBAHHMM KIACCHUYECKOW COIUAbHON
TEOpUH.

5. Teopus NpaKkTHK KaK UCCIIEIOBATENbCKas MapaJuryMa B COUUaIbHON (huocoduu.

6. MHOXECTBEHHOCTh «COIIMAIBHBIX PEATBHOCTEH»: MpoldiieMa HECOM3MEPUMOCTH U
B3aMMHOHN HENEPEBOAUMOCTH TUIIOB MBILUIEHNS U UHCTUTYTOB Pa3HbIX KYJIBTYP.

7. @®opMbl 3HAHUS U MBIIIUICHHS KaK 00BEKT COMMAIBHON (hrIoco(uu U COMaTbHON HAYKH.

8. IlpuHiuun uctopusma B COUMANBHON (pumocoduu.

9. Tlomutuueckas ¢pumocodust ¥ MOTUTHIECKAS TEOPHsI: TTPOOIEMa TEPMUHOIOTHI

10. Monutnueckas ¢unocodus u noauTuyeckre (GOpMbI KIACCHYECKOW aHTUYHOCTH M UX
peuentys B MocieIyIomen TpaIuluu.

11. OcHOBHbBIE TpaguUuu IOHUMaHMs «monuThueckoro» B HoBoe Bpems. Tpagunus
OOIIIECTBEHHOTO  JIOTOBOpa, peCcnyOJWKaHU3M, JUOEpainu3M, KOHCEPBATH3M, COIHAIN3M B
HNOJUTUYECKON PHII0COPUH.

12. Ctunm MBINUIEHUS O TOJUTHKE U BIACTH B 20-M BEKE€, UCTOPUYECKHI U KYJIbTYpPHBIN
KOHTEKCT (POPMHUPOBAHHUS «PEATUCTUYECKOTO» U «PECITYOITMKAHCKOT0» CTHIICH MBIIIJICHHUS.

13. OcHOBHBIE TOHATHS MTOJIUTUYECKOU TEOPHH TTOCIE Kpu3nca B Pritocodrn U COmMaTbHBIX
HayKaX CepeJuHBl U BTOPOl M0JI0BUHBI 20-r0 BeKa:

14. Wcropwusi MOJTUTUYECKUMA MMOHATUHA U IPUHITUAIT UCTOpU3MA B TIOJIMTHYECKON (prtocodun.

15. Teopwust MpakTHK B MOJUTHYECKON (PUIOCO(UHU U B IOTUTUYECKON TEOPUH.

16. MHOXECTBEHHOCTh TTapaJIUTM COBPEMEHHOM MOJUTHYECKOHN (uitocodu.



«Hay4Ho-ucciieqoBare1bCKUi CeMUHAP»

dopMa IPOMEKYTOUHOM aTTeCTAllUH MPEACTABISIET COO0M 3a4eT, BHICTABIISIEMbI HA OCHOBE
YCTHOTO OTBETA IO OUJIETY.

[Tepen 3aueTOM C OLIEHKOM MMPOBOAUTCA KOHCYJIbTAIMSI, HA KOTOPOM MPENnogaBaTesib OTBEYAeT
Ha BOIIPOCHI aCIIUPAHTOB.

B pesynprare mpoMeKyTOYHOIO KOHTPOJIS 3HAHUWM aCIHMPAHTHI IOJYYarOT aTTECTALUIO 110
JUCLUATIIINHE.

Tabmuna 1
Iloka3areji, KpUTEPUH U OLICHUBAHNE B IIpolecce MPOMEKYTOYHOM aTTeCTaluu
®opma NPOMeKyTOYHOI Kputepuu oneHuBanus Onenka
aTTecTallMu/BH
MPOMEKYTOYHOM aTTecTaluu
3adeT ¢ oneHKOM/ AcCTUpaHT JlaeT OTBETHI Ha BOMPOCH! OWIIETa, ISl KOTOPBIX | 3ayTeHo
YCTHBIH OTBET IO OmieTy XapaKTepHO:

— nIy00KOE YCBOCHHE MPOrpaMMHOTO MaTepHaa,

— WM3TIOKEHHWE €ro HCYEPIBIBAIOIIe, MOCIEI0BATENBHO,
YeTKO,

— YMEHHE JieNaTh 000CHOBAaHHBIE BHIBOJIBL,

— coOmonenre HOPM  yCTHOM  H MUCbMEHHOM
JIMTEpaTypHOH peuu

AcmipaHT TpeNCTaBIsIeT OTBET Ha Bompoc Owera, | He 3auteno
CBUJICTEIIECTBYIONTNA O HEKOMIIETEHTHOCTH MarucCTpaHTa,
TPY CIEAYIOMIUX MapaMeTpax OTBETa:

— HE3HAHWE  3HAYMUTEIILHOW  YacTH  HPOTPaAMMHOIO
MaTepuana,

— HaJIMYKME CYIICCTBCHHBIX OIIMOOK B ONPEACICHHUSAX,
(hopMyIHpPOBKAX, MOHUMAHUH TEOPETUUCCKUX TOJI0KCHUM;
— 0ecCHCTEeMHOCTD IPY OTBETE Ha IIOCTABIICHHBIH BOIIPOC,
— OTCYTCTBHE B OTBETE JIOTHYECKU KOPPEKTHOTO aHaJH3a,
apryMeHTanuH, Kilaccu(uKaIum,

— HaJM4Me HApYIIEHUH HOPM YCTHOH W MHCHbMEHHOM
JIMTEPATypHOHN peuu.

Pesynbrarel caauu mpoMeKyTOYHOHM arTeCTalMy 10 IPOrpaMMaM aCIIuPaHTypPhl OLICHUBAIOTCS
o0 CTOOAUTBHOM CHCTEME OIICHKH B cOOTBeTCTBHHU C [loyiokeHHeM o (opmax, MEPUOTUIHOCTH H
MOPSIIKE OpraHU3alMid U IMPOBEACHUS TEKYLIErO0 KOHTPOJA YCIIEBAEMOCTH U IIPOMEKYTOUHOH
arrectanuu odydarommxcsi B AHOOBO «EYCIIoy» cnenyromum 06pa3oM, corsiacHO Tadauiie 2.

Tab6muna 2
CucreMa OlleHKH 3HAHMH 00y4YaOIMXCsl
[TarubanmpHas CrobamipHast bunapHas cucreMa OIreHKH
(cTaHmapTHas) cUCTEMa CHCTEMa OIEHKH

5 (oTIIM4HO) 100-81 3a4TEHO

4 (xoporo) 80-61

3 (YIOBJIETBOPUTEIHHO) 60-41

2 (HeyIOBJIETBOPHUTEIHHO) 40 u meHee HE 3a4TEHO

Pe3ynbrarel IpOMEXYTOUHOTO KOHTPOJISI MO JUCLUIUIMHE, BBIPAXEHHBIE B OLEHKAX
«3aYTEHO» MOKa3bIBAIOT YPOBEHb C(HOPMUPOBAHHOCTH y 00YYArOIIErocsl 3HaHUI, YMEHHH, HaBbIKOB
1O pe3yinbTaTaM O0Yy4YeHHs MO JUCIHMIUIMHE 10 Mporpamme acnupantypsl 5.7.7. CoumanbHas u
nosmTrdeckas ¢pumocodus.

Pe3ynbrarhl MpoOMEKYTOYHOTO KOHTPOJSL MO JUCUUIUIMHE, BBIPAXKEHHBIE B OLICHKE «HE
3a4TE€HO», MOKa3bIBAIOT HE C(HOPMUPOBAHHOCTh y OOydarOUIErocs 3HAHUM, YMEHMH, HaBBIKOB IO
pe3yabTataM OOYyYeHHs JAUCHUIUIMHE M0 mporpamMMe acnupantypsl 5.7.7. ComnmanbHas u
noymTrdeckas pumocodus.



3ajaHus K NPOMEKYTOYHOM aTTecTAlMU
IlepeyeHb BONPOCOB /1JIsl YCTHOT'O OTBETA MO OMJIETY:

1.
2.
3.

[ToHsiTHE «HAayKa» U KIaCCUPUKAIMS HAYK.
Hayunoe nccnenoBanue kak ¢popma CyIeCTBOBAHUS U Pa3BUTHS HAYKH.
['maBHble (GyHKIMM Hayku B oOmecTtBe (To3HaBaTelbHAs, MHUPOBO33pECHUECKAS,

IPOM3BOJICTBEHHAs, KYJIbTYpHasi, 00pa3oBaTeIbHas).

4. VYmnpaBneHue HAyKOH U €€ OpraHu3alMoOHHas CTPYKTYpa.

5. MunucrepctBo oOpa3oBanus U Hayku PO, ero ¢pyHKImu B cepe By30BCKOM HAYKH.

6. OcHoBHbIe 331a4n Bricmieii arrectanimonnoi komuccuu (BAK).

7. Poccuiickas akanemus Hayk (PAH) kak BbIciiee HayuHOe yupexaeHue PO.

8. HayuHas nesTenbHOCTh B BBICIIEM YU4€OHOM 3aBE/ICHUM.

9. Hayunoe wuccienoBaHue: €ro CyHmIHOCTh M 0coOeHHOCTH. Kitaccuduxanus HaydHBIX
HUCCIIEJOBaHUH.

10. MeTononorusi Hay4HOTO UCCIIeIOBaHUA. MeTO0IOTHs M HaydHOE MTO3HAHME.

11.

Meron ¥ TeopHsi HAy4YHOTO HMCCIEAOBaHUA. T€OpPETUYECKUN U SMIUPUUYECKUN YPOBHU

HAYYHOT'O UCCJICAOBAHMA.

12.
13.

MeTopI MEKIUCITUTIITHHAPHOTO UCCIICAOBAHMS.
CuctemMHBIf METOI HAy4YHBIX HCCIIEJOBAaHUM, €ro CyIHOCTb W  OCHOBHBIC

XapaKTePUCTHUKH.

14.
15.
16.
17.
18.
19.
20.
21.
22.
23.
24.
25.

[ToHATHSA «MOJENBY U «MOJIEIUPOBAHKE» B HAYUHOM HUCCIIEJOBAHHH.

Oransl npolecca MOAEIUPOBAHUS.

Knaccudukarus moneneit 1 popMbl MOJIETUPOBAHHUS.

[TnanupoBaHue HayuyHON pabOTHI B HAYYHO-UCCIIE0BATEIBCKUX OPraHNU3aLUsIX, By3aX.
OcHOBHBIE 3TaIlbl HAYYHOTO UCCIIEJOBAHMUS.

OOBEKT 1 IpeAMET HCCIEJOBAHUS.

[Ipuemsl N310XKEHNSI HAYYHOTO MaTepuala U €ro peAakTUPOBaHMUSL.

TpeboBaHUs K TEXHUYECKOMY OPOPMIICHUIO HAyYHOH paOOTHI.

Buasl HayyHO-HCCIIE10BATENBCKUX PAOOT.

Pedepar kak HayuHOE TPOU3BEACHUE, €T0 HA3HAUEHUE U CTPYKTYpa.

HayuHb1i1 noxi1an, ero Ha3Ha4YeHUE U CTPYKTypa. Te3ucsl nokiaja.

Hayunas crarbsl, ee cTpyKTypa u copepkanue. TeopeTuueckue U SMIUPUIECKUE CTAThH.



«Hay4Ho-uccienoBarebcKasi NPaAKTHKA»

dopma MPOMEKYTOYHOW aTTeCTAIlUU MPEACTABISIET COO0N YCTHBIM 3a4eT B (hOpME 3alTUTHI
OTYETa 10 MPAKTHUKE.

3aueT npuHUMaeTcs pyKOBOAUTENEM IPAaKTUKU. Bo Bpems 3auera acliupaHT IpeoCcTaBseTCs
30 MUHYT Ha TOATOTOBKY. B aynuTopuu MOryT HaXoQUThCs He Oojee 5-6 acIupaHTOB OJTHOBPEMEHHO.
B mpouecce cpaum 3auera mpernoaaBaTelb MOXET 3aJaBaTh JOIMOJIHUTENbHBIE BOMPOCHI IO
MaTepuaizaM 0T4EeTa IO MPaKTUKE.

Ha 3adere acnupaHT AOJKEH 3alMTUTH OTYET IO MPAKTUKE, B KOTOPOM IPEICTAaBIISIFOTCS
pe3yJIbTaThl IPOXO0KAEHUS MPAKTUKU U KOTOPBIM TOTOBUTCS aCIIMPAHTOM 3apaHEe, B COOTBETCTBUH C
TpeOoBaHUsIMU. B mporiecce 3amuThl 0TYETa acHUPAHT JOJDKEH MOKa3aTh 3HAHUE MPOOIEMATHKU
IIPAKTUKY, BIaJJ€HUE HAYYHBIMU UICTOYHMKAMH U MaTEpUATIaMH 110 IIPAKTHKE.

3amuTa oTYeTa MO MPAKTHKE IMO3BOJSET MPOAEMOHCTPUPOBATH YPOBEHb OCBOCHHS 3HAHUM,
NOJYYEHHBIX aCIIMPAHTOM B MPOIIECCE MPOXOXKACHUS MPAKTUKU, CHOPMHUPOBAHHOCTD MPAKTHUECKUX
npodeccruoHaNIbHBIX YMEHHI U HAaBBIKOB.

Ilepen 3aueToM MPOBOANUTCA KOHCYNIbTALUS, HA KOTOPOH MPENoJaBaTeb OTBEYAET HA BOIIPOCHI
aCIHUPAHTOB.

B pesynprare mpoMexyTOYHOTO KOHTPOJIS 3HAHMM acCHMpPaHThl MOIY4aroT aTrTeCTalUI0 I10
MPAKTHKE.

Tab6muna 1
IToka3aTesu, KpUTEPHH U OLIECHMBAHNE B Ipolecce MPOMEKYTOYHON aTTecTAlM
®opMa NPOMEKYTOUHOI Kpurepuu ouennBanus Ouenka
aTTecTaluu/BH]
MPOMEe:KyTOYHOI
aTTecTaluM
YcTHBIi 3a4et / AcnupaHT BO BpeMs 3alUThl OTYETa [0 MpaKTHKE | 3a4TEeHO

3ammra oT4YeTa 10 MPAKTUKE | JEMOHCTPHPYET:

— BBINOJIHCHHUE BCEX TPEOOBAHUH K COJICPKAHUIO ITAMIOB
MIPAKTUKH;

— BJQJICHUE OCHOBHOU U JIOTIOJIHUTEJILHOW JINTEPATYypOU
10 BOIPOCAaM HayYHO-HCCIIEAOBATEILCKON AEITEIHHOCTH B
COBPEMEHHOM OHOIHOTEKE;

— BJAJCHHE TEOPETHUYECKUMH W  METOINYECKUMHU
MTOJIOKCHUAMH, MTPAKTUIECKUMH YMCHHUSMHU W HaBBEIKAMH B
00JacTH HAYyYHO-UCCIICAOBATCILCKOW JCSITEIBHOCTH B
OuOIMOTEKE;

— TpodecCUOHATBHO KOPPEKTHO MPeJCTaBISICT
OTYCTHBIC JOKYMEHTHI 10 MPAKTHKE (IHCBHUK IMPAKTHUKH,
OTYET IO MPAKTHKE) B COOTBETCTBHH C TPCOOBAHHSAMHU K
COJICPIKAHUIO U 0(OPMIICHUIO IOKYMEHTOB;

— YBEPEHHO OTBEYaeT Ha BOIPOCH PYKOBOIUTEISL
TIPAKTHKH;

— chopMUpOBaHHOCTH TMPOPECCHOHATBHBIX YMEHUU H
HaBBIKOB.




dopma NPoMeKYTOUHOH Kpurepuu ouennBanus Ouenka

aTTecTaluu/BUJ

NMPOMEKYTOYHOMH
aTTecTaluu

AcnpanT BO BpeMs 3amuThl OT4eTa 1o Tmpaktuke | He 3aureno
JIEMOHCTPHUPYET:

— peIIeHHe IMOCTAaBICHHBIX 3a/1a4 W HCCIIEIOBATEIBCKUX
BOTIpOCOB MeHee deM Ha 50%, HeBBITIOTHEeHNE TpeOoBaHUN
K COJICPKAHMIO ATATIOB TIPAKTHKH;

— HEAOCTaTOYHOE BJIaJICHHE OCHOBHO# u
JIOTIOJTHUTENBHON JIUTEpaTypOld MO BOIpPOCAM HAyYHO-
UCCIICIOBATCIILCKOW  JICATEIBHOCTH B COBPEMEHHOU
OHOIMOTEKE;

— HEAOCTATOYHOE  BIAJCHUEC  TCOPCTHYCCKUMH U
METOJIMYECKIMH ITOJIOKCHUAMH, HE C(HOPMHUPOBAHHOCTH
MPAKTUIECKUX YMEHUH W HaBBHIKOB B OOJIACTH HAYyYHO-
HCCIIENOBATEIBLCKOM IEITENHFHOCTH B OMOIMOTEKE;

— 1npo¢eccCHoHaTHFHO HEKOPPEKTHO NPEACTaBIACT NI HE
MPEJOCTABIICT Ha 3alIUTy OTYETHBIE IOOKYMEHTHI IIO
MpaKTHKe (JHEBHWK NPAKTHKH, OTYET IO TIPAKTHKE), HE
coOmoiaeT TpeOOBaHMSI K COJIEPKAHUIO M O(POPMIICHHIO
JIOKYMEHTOB;

— HCYBEPCHHO OTBEYACT WJIHM HCYAOBJICTBOPUTEIHHO
OTBEYACT Ha BOIPOCHI PYKOBOJIUTEIIS MPAKTHKH;

— JIEMOHCTPHUpYET HEC(POPMHPOBAHHOCTh
npo)eCCHOHATBHBIX ~ YMEHMH W HAaBBIKOB, HE
c(hOpMHUPOBAHHOCTH KOMITETCHIIHH.

Pesynbrarel caauu mpoMeKyTOYHOM arTeCTAlMH 10 IPOrpaMMaM aCIIuPaHTyPbl OLICHUBAIOTCS
o0 CTOOAUTLHOM CHCTEME OIICHKH B cOOTBeTCTBHHU C [loyiokeHHeM o (opmax, MEPUOJUIHOCTH H
MOPSIIKE OpPraHU3alMi U IMPOBEACHUS TEKYLIEro KOHTPOJA YCIIEBAEMOCTH M IIPOMEKYTOUYHOH
arrectanuu odydarommxcsi B AHOOBO «EYCIIoy» cnemyromum 06pa3oM, corsiacHO Tadiuiie 2.

Tab6muna 2
CucreMa OlleHKM 3HAHMH 00y4YaI0 X Csl
MsTuéanabHast CrobajiabHast BunapHas cucreMa oleHKH
(craHmapTHasi) cHCTeEMA CHCTEMA OIIEHKH

5 (oTIIM4HO) 100-81 3a4TEHO

4 (xoporo) 80-61

3 (YIOBJIETBOPHUTEIHLHO) 60-41

2 (HeyIOBJIETBOPHUTEIHHO) 40 u meHee HE 3a9TEHO

Pe3ynbTarhl MPOMEXYTOYHOI'O KOHTPOJIS IO MPAKTUKE, BBIPAXKEHHBIE B OLICHKAX «3auTEHOY,
NOKa3bIBAIOT YPOBEHb C(OPMUPOBAHHOCTH Yy OOYYarOLIErocs 3HAHUM, YMEHUH, HAaBBIKOB IIO
pe3yabTataM OOy4eHHs IO MpPaKTUKE [0 TMporpamme acnupantypsl 5.7.7. CoumanbHas u
noymTrdeckas pumocodus.

Pe3ynbrarhl NpOMEKYTOYHOTO KOHTPOJS IO IPAKTUKE, BBIPAKEHHBIE B OLEHKAX «HE
3a4TE€HO», MOKa3bIBAIOT HE C(HOPMUPOBAHHOCTh y OOydarOUIErocs 3HAHUM, YMEHMH, HaBBIKOB IO
pe3yabTaTaM 00y4YeHHs MPAKTHKE 110 IporpaMMe aciiupantypsl 5.7.7. ConupanbHast U MOJUTHYECKAs
bunocodusi.

3ajaHus K NPOMEKYTOYHOM aTTecTAlMU

[To wroram «HayuyHo-uccnenoBaTenbCKOM NPAKTUKW» U1 ITOATBEPKICHHUS KayecTBa
MPOBEJICHHOW pabOTHI, MOJIyYEHHBIX 3HaHUH, YMEHUI U HABBIKOB, aCIIUPAHT JI0JKEH NMPEAOCTaBUTh B
YHUBEPCUTET 3alOJHEHHBIH JHEBHUK MPAKTUKA U OTYET O NPAKTUKE, COJAepXalluil moapobHoe



OIMUCAHUE ACATCIBHOCTH 3a BPEMA IMPOXOXKIACHUSA IPAKTUKU, KOTOpBIﬁ OLCHUBACTCSA Ha 3a4Y€TEC II0

MpaKTHUKE.
Ha ocnoBe ngneBHuka [IpakThku acnmupaHT JOJKEH COCTaBUTh OTYET, KOTOPBIM JTOJLKEH
CoJlepKaTh KpaTKyto WH(pOpMaiuio o0 opraHu3anuu — 0aze MPOBEACHHS MPAKTHUKU, OMUCAHHE

NESITEIbHOCTH 3a BpEMs NMPAKTUKH, MOJYyYEHHE HOBBIX 3HAHUN M HAaBBIKOB, PELICHHE BO3HMKIINX
npobieM, a Tak)Ke aHaIu3 COOCTBEHHOM AEATENbHOCTH aCIIUPaHTa MO BRIITOJHEHUIO 33aHUi U cOOpy
MaTepHaJIoB Ui UCCIEI0BaHUM, BBIBOJ O MTOJIyYECHHBIX 3HAHUSIX U HABbIKaX.

OTueT 0 MPOXOXKAECHUM MPAKTHKH JOJDKEH COAEP)KaTh CIENYIOIIUE 3JIEMEHTHI (B CKOOKax
yKa3aH peKOMEHIyeMbIii 00beM B MPOIEHTAX OT OOIIEro HTOTOBOTO TEKCTA):

—  (20%) Kpatkoe pestome, BkiIroudaromiee (GOpMyIUPOBKY Ieled W 3agad MPakTHKA U
KpaTKHe BBIBOJbI — IPUMEPHO 1 cTpaHuLa;

— (20%) BBenenue, B KOTOPOM JlaeTcsl KpaTKas XapaKTEpHUCTUKAa OpraHU3aluud — MecTa
npoxoxaeHus [IpakTvky, ONMUChIBaeTCA aKTyalbHOCTh TeMbl [IpakTuku, nenei, 3anay [Ipaktuku, B
SBHOM BHJIE OIMCBIBAIOTCSI METOAMYECKHE U METO0JIOTMYECKHE OCHOBBI MPAKTUKU; IMPUBOAUTCS
KpaTKoe OIUCAHKE 3TANOB Pa0OTHI HA MPAKTHKE;

—  (40%) OcHOBHOI1 pa3zen oTyeTa, BKIIOYAIOINKA OoJiee moApoOHbIN KPUTHUECKUH aHaAIN3
OJITHOM MJIM HECKOJIBKHX ITPOOJIEM, PELLIEHHEM KOTOPBIX ObLT 3aHAT aCHUPAHT BO BPEMsI IPOX 0K ICHUS
[IpakTuku, onucaHue MOJTYYEHHBIX PE3yAbTATOB C YYETOM OrpaHHUYCHHH, HalaraeMbIX TEMH WM
UHBIMH OOBEKTHBHBIMM M CYOBEKTUBHBIMU (DAKTOpPaMH, CBSI3aHHBIMH C KOHKPETHBIMU BHJIaMU
IPOM3BOJICTBEHHBIX PA0OT, U MECTOM MPOXOXKICHHS MPAKTHKH;

—  (20%) BoiBoapl.

AcnupaHT 0053aH NPeACTaBUTh OTUYETHBIE JOKYMEHTBI 10 HTOI'aM OCBOCHUS IPAKTUKU.



	«История и философия науки»
	«Иностранный язык»
	«Социальная и политическая философия»
	«Научно-исследовательский семинар»
	«Научно-исследовательская практика»

